Introduction


To: The Armenian-Qypchaq Psalter written by deacon Lussig from Lviv, 1575/1580 / Ed. by A.Garkavets, E.Khurshudian.– �Almaty: Desht-i-Qypchaq, 2001, pp. V-XVI





The main value of a written monument of XVI century, to which this publication is devoted is in that the Psalter of a Lviv deacon Lussig presents that important part of the Holy Writ both in classical Armenian and Qypchaq languages and, at that, Armenian letters are used in the Qypchaq version. It should be mentioned that Qypchaq versions based on Armenian letters were spread on the territory of Ukraine for a century and a half (mainly in Lviv, Ka�me�nets-Podolsky and others, about 70 colonies in total), Poland, Romania, Moldova, Crimea and Turkey in XVI-XVII centuries. Ne�ver�theless, Qypchaq versions based on Armenian letters were most widely spread in that part of modern Ukraine, which then was a part of Rzecz Pospolita. Peculiarities of Armenian migration to the region explain that.


According to numerous sources the first wave of Armenian migration (300-400 families) from Crimea, Don and Bessarabya to Ukraine took place in XIV century and it mostly included Qypchaq speaking Armenians. Living among Qypchaqs and being under their rule, the Armenians were assimilated often forgetting their native language. The residents of above mentioned basic Armenian colonies in Ukraine called themselves Armenians, but most of them didn’t know their native language, and they spoke, wrote and prayed mostly in Qypchaq language.


Other migration waves were characterized by the process of re-Armenization due to increase of the number of Armenian immigrants who didn’t feel the Qypchaq language as their native language. Due to some reasons the process of re-Armenization was substituted by another tendency – Armenians colonies were swept over by Slavonization, Polonization, in particular.


The practice of writing the Holy Writ texts, legal and other texts in Qypchaq language using Armenian script was typical for the first wave of Armenian migration in Ukraine. In the second half of XVII century, especially after acceptance of union with Roman Catholic Church by Lviv and Kamenets Armenians, this practice lost its actu�a�lity and Polish language started to prevail in Armenian colonies.


It should be remembered that in XI-XIV centuries Armenians closely contacted Qypchaqs even in their own motherland. Of special interest is the fact that Qypchaqs who lived on the territory of Arme�nia adopted Armenian-Gregorian Christianity. According to epigra�phic monuments studied by G.�Alishan, R.Acharian and E.�Khur�shu�dian [Хур�шу�дя�н, Муканова 1999], modern Armenian village Arich (Harich) in Arthik region of Shirak province (110 km. away from Yerevan) was formerly called Qypchaq (Arm. Khp‘chakh) and since 12 century there existed a monastery called Khp‘chakhavank‘ ("Qypchaq monastery"). In one of the inscriptions of this monastery dated year 1304 we read in Armenian: “in the period of rule of ilkhan khan Ghazan and Elkhutly, Chagan’s son and my son Abash and my khatyn Khodlu communicated Saint Astvatsatsin (Our Lady) and gave our crea�mery to the church for treasures of share we received. Our God and the Prophet would curse the person that would litigate. May the performers be blessed, in summer of 753 (=year 1304)”.


The biggest Qypchaqophone colonies were in Lviv (not less than 70 families) and Kamenets-Podolsky (about 300 families). There were Armenian churches in Kyiv, Lutsk, Volodymyr and beyond Ukraine – in Suchav and Syrete, the cities in Romania. The residents of those colonies belonged to Armenian-Gregorian church. The pulpit of Armenian Bishop exited in Lviv since 1363 and Saint Nigol church was founded in Kamanets-Podolsky 1383. An Armenian merchant who had Qypchaq surname Sinan Khutlubey financed the construction of the church. Even today one can see a foundation plate in the wall of Saint Nigol church, which was rebuilt in 1577.


But starting from XVII century the Armenian colonies in Ukraine were gradually departing from traditional beliefs as the result of cultural expansion and autochthon influence. In April 26 / May 6, 1627 Armenians of Lviv city signed an agreement with bi�shop Nigol Torossovitch in accordance with which they recognized him as their hierarchy and declared a union with Roman Catholic Church. Armenians of Kamenets-Podolsky accepted the union later – for the first time the service was performed in accordance with Roman Catholic Church traditions in Saint Nigol church in October 1, 1666.


It should be mentioned that Lviv and Kamenets colonies were self managed units as Lithuanian princes and Polish kings granted them some privileges in year 1344. By his Decree of year 1519 king Sigizmund approved the “Code of law” developed in XII-XIII centuries by Mkhitar Gosh. This “Code of law” was translated into Qypchaq language in 1524 and it was used in its Qypchaq version in Lviv and Kamenets.


Armenians of Kamenets owned the third part of the city, which included town hall, market, churches, shops, a shelter for the poor peoples, baths, and other municipal objects. Armenians of Kamenets leased water mills, villages, estates, apiaries, and custom offices, owned craft shops, civil and spiritual self-managed institutions, brotherhoods, including brotherhood for young people, schools, etc.


Armenian merchants contributed to the independence of Ar�me�nian colonies, in the first place. For example, the list of those Ka�me�nets Armenians who paid custom fees for export and import of goods as of September 30 / October 19, 1616 includes 43 peoples. The big�gest amount for the supply of goods delivered by Armenian merchants from Turkey achieved 12-15 thousand thalers. In year 1685 in Lviv 10 richest shops out of 14 and 13 middle size shops out of 17 belonged to Armenians.


Armenian colonies left numerous written monuments. 112 written monuments in Armenian-Qypchaq language created in 1521-1669 and preserved up to our days make 25-30 thousand pages in total. Written heritage of those colonies in other languages (Armenian, Latin, Polish, Ukrainian, etc.) covers the period from year 1519 up to year 1786. Armenian-Qypchaq monuments are preserved in Kiev (28 act books of Kamenetsk-Podolsky Armenian court and a composition “Secrets of the philosophy stone” by Andrey Torossovich), in Lviv (1 Armenian-Qypchaq dictionary and 26 se�parate documents), in Yerevan (3 Qypchaq manuscripts of Christian and philological contents and 6 Armenian manuscripts, which include notes in Qypchaq language), in Saint Petersburg (Armenian-Qypchaq dictionary, hagiography and the Book of hours with Qypchaq notes), in Vienna (3 Armenian-Qypchaq dictionaries, and 13 manuscripts of legal and Christian contents: Code of law, books of acts, Psalters, Prayer books, 3 books of sermons of vardapet Anton), in Venice (10 manuscripts – Psalters, Prayer books, act books, chronicles), in Krakow, Warsaw, Wroclaw (11 manuscripts, including the Psalter, Prayer book, calendar, Code of law dated 1528-1604), in Paris (4 manuscripts – the Psalter, calendar, Code of law and collection, which includes chronicles and Story of Akir the Wise), in Gherla (former Armenopolis, Szamosujvar – Romania – the Psalter), and in Leiden (a printed Prayer book from Lviv).


The Leiden Prayer book, published in Qypchaq language in 1618 is, probably, the first printed book in the world, printed in one of the Turkic languages.


Written monuments preserved in Ukraine, Armenia, Russia (67 manuscripts) are described in a catalogue published by A.�N.�Gar�kavets in Ukrainian language in Kiev 1993 [Гаркавець 1993]. A lot of descriptions are supplemented by texts and scientific comments. As for other written sources preserved in other countries they are not systematized. All those monuments as well as two versions of Armenian-Qypchaq Psalter presented in this publication and dated XVI century are interesting from different aspects.


First of all here is some information about languages in which that exclusive monuments were written.


By its origin and structure Armenian-Qypchaq language is related to such modern Turkic languages as Crimean Tatar, Urum, Karaim, Crymchak, Karachaevo-Balkar, Kumyk, Tatar, Kazakh, Nogay, Kyrgyz, Uzbek, and others. Practically, that was the language spoken by Qypchaqs, Cumans and Polovets of South-East Europe and Hungary in 11-14 centuries and which is fixed in the “Codex Cumanicus” monument. It is also related to mixed Qypchaq-Oghuz language of written monuments from Gold Horde and Mameluke Egypt of 14-17 centuries. No wonder then, that sometimes Armenian-Qypchaq language includes Armenian borrowings related to Armenian religious sphere. Here are some such words: amen e©icЅi "amen", anabad "desert", artar "religious, just", dadz€ar "temple", hnazant "obedient", jis€adag "memory, recollection", kerezman "grave",  ke‰rovpe‰ "cherub", Єac€ "cross", Єonarh "submissive", ore‰nk‘ "law", sa©mos "psalm", sk’anc€eli "miraculous", surp "saint", z€arank "heir", z€o©ovurt ”people", Asduadzѕ "God", Asduadzѕadzѕin "Our Lady", Apiso©om "Abessalom", Jagop "Jacob", K‘ananacЅi "Hannaans", K‘risdos "Christ", Movse‰s "Moses", Tawit‘ "David", etc.


The Armenian original of Psalter was written in Classical Armenian – Grabar ("written language"). Grabar was used up to XIX century. The text of the monument uses the so called “round letters” – bolorgir, small letters of which (opposite to round capital letters) contrary to their name are formed by combination of only straight segments. Letters are usually written with right bend, though we sometimes come across writings with vertical axis. Very often Armenian texts had no gaps between groups of words and later between separate words. All proper names and also such words as Lord, God is written in small letters. There is a tendency to write possessive pronouns in one (ЫіЭУ�ЭЗЩ  = ЫіЭУЭ ЗЩ "my personality"), etc.


In parentheses are given passages, meeting in the text at Zohra�bean, distinct from text of the manuscripts deacon Lussig; in square brackets are given of restoration of words and phrases according to the Bible of Zo�hra��pean and other manuscripts.


In our opinion, the punctuation of the text is full of inaccuracies and that is why when reproducing the Armenian original we used the punctuation accepted in a canonical text of the Bible by Johan�nu Zohrabean (ІлпбхНіЯб�хЭг Щіп»іЭ РЗЭ »х Ьбс ОпіПісіЭіу... ЪіЯЛіпілЗсбхГ»Эї ЪбСіЭ�Эбх јыСсіе»іЭ ніс№іе»пЗ... Ж м»�Э»��пЗП, 1805; apud: ІлпбхіНіЯб�хЭг Шіп»іЭ РЗЭ »х Ьбс ОпіПісіЭіу Алп ЧЯ·сЗп Гіс·ЩіЭбхГ»іЭ ЭіЛЭ»іу Ш»сбу РіЩ»ЩіпбхГ»іЩµ єµ�сіЫіПіЭ »х ЪбхЭіПіЭ µЭі·сіу, мЗ»ЭЭі ІЩ»сЗП»іЭ АЭП»�сбх�ГЗхЭ, ·сбу ксµбу 1929; ІлпбхіНіЯб�хЭг Шіп»іЭ РЗЭ »х Ьбс Опі�Пі�сі�Эіу, РіЫілпіЭЗ ІлпбхіНіЯЭгіЫЗЭ АЭП»�сбх�ГЫб�хЭ,1997).


The Armenian text fixed the prosody of Greek origin, which specified additional properties of articulation. There are more then ten such symbols.


The text of the Psalter includes significant amount of abbreviations, such as: пс‰ “the Lord”, і‰Ы “God”, Ыл‰  “Jesus”, щл‰ “Christ”, лµ‰  “saint”, Зї‰Й‰ “Israel”, »с‰Щ‰  “Jerusalem”, Ы‰с‰ “land”, etc. The endings of nouns and substantives -t‘iun, -t‘ean, -t‘eamp are also abbreviated. According to researches, the abbreviations were used rather with the aim to increase the speed of writing then with the aim of saving paper. The abbreviation was considered as a natural component of orthography. 


The Armenians following the principles accep�ted in Semitic and Greek alphabets marked Armenian charachters with numerals. 36 symbols of Armenian alphabet compose 4 rows, each having 9 letters. The first row stood for unity, the second row stood for decimals, the third stood for hundreds, the forth stood for thousands. The use of letters by figures in the text is marked by titles.


There are a lot of orthographic and punctuation mistakes due to misspelling done by a scribe (lapsus calami). For example, a scribe mixes relative prepositions бс “which” (nominative case, singular) with бЫщ “which” (plural), possessive case щб “yours” (nominative case, singular) with щбн (instrumental case) and щбхЩ  (dative case); іЩµісЯпбхГЗхЭ = іЩеісЯпбхГЗхЭ (Щµ = Ще scribe’s mistake) іЭµЗН = іЩµЗН (іЭ = іЩ): ніЫ»ЙгбхГЗхЭ = ніЫ»ЙзбхГЗхЭ (Йг = Йз). In many cases plurality feature -щ are missed: бсб·іЫГ = бсб·іЫГщ, ·іЅіЭ = ·іЅіЭщ, СЅбс = СЅбсщ. All those we marked in the text. But their use can be of dialect nature, this remains to be investigated.


As for the structural composition of the Psalter text, two co�lumns represent it where each Armenian verse is followed by its Armenian-Qypchaq translation. Additional symbols, numbers and text corrections are shown in margins (some corrections are done right in the text). Some texts have illuminations, artistic initials, marginalia, text and column frames, etc.


Comparison of Lussig’s Psalter and Johannu Zohrabean’s Bible disclosed that contents of our Psalms do not differ but other parts of the Psalter significantly deviate from the original text, to which testify our numerous additions and comments in the text.


Five Qypchaq Psalters were discovered up to the present moment: In Czartorysky museum in Krakow, Poland (3546/III), in Austrian National Library, Vienna, Austria (Arm. 13) and three editions in Mekhitaristen Congregation Library in Venice, Italy (NN�11, 359 and 1817).


The author of four colophons of manuscript 3546/III, demonstrating God fearing modesty, without mentioning his name, he describes himself nominally Qyp. yazuc€i  and Arm. ·сЗг "scribe", though the client is clearly described: Master Stepan, Lazar’s son – eresp‘okhan, i.�e. the Head or co-chairperson of the Armenian community. In total, the additions are distinctive pieces of belles letter style, in accordance with traditions of that time. The scribe, starting his work, was to be full of humbleness and be aware of his nonentity. Here are those colophons or additions.


Qypchaq colophons from manuscript 3546/III


Yazdпrgan sarnagan bilд birlдngдylдr yazuc€п bilд da a±пlgaylar Te±ri alnпna me±i uc€maЄпna, amen. T‘vagannп± 1024 (26v) “May the entrusting person and the reader join together with the scribe and may they be prayed for before God in eternal paradise, Amen. Year 1575”.


Yazdпrgan da sarnagan birlдngдylдr yazuc€п bilд da a±l[a]gaylar Jisus K‘risdoska eyдlдri alarnп±, amen, me±i uc€maЄпna, amen e©icЅi (59r) “May the entrusting person and the reader join together with the scribe and may they be mentioned by the Lord, Jesus Christ. Amen, in eternal paradise. Amen, show your mercy [for us]. Year 1575”.


Ermeni t‘vagannп± 1024-inд, latin t‘vagannп± 1575-inд, frank ayпna yulistд tьgдllдndi bu sa©mosaran, Il'aЄ ulusuna, Ilцv s€дhд�rinд. XoltЄasпna pan Lazar o©luna pan Stepanos erespoЄanga. Sa©�lпЄ bilд me±дrgдy. Amen (122r) “This Psalter is completed in Poland, in Lviv city, in year 1024 according to Armenian system of chronology, in year 1575 according to Latin system of chronology, in July month according to Europe. Amen. Year 1575. For master Stephan, Lazar’s son, eresp‘okhan, by his request. Health forever. Amen”.


Yazdпrgan sarnagan bilд birlдngдylдr yazuc€п blд da a±пlgaylar Te±ri alnпna me±i uc€maЄпna, amen. Tvagan 1029 (224r) “May the entrusting person and the reader join together with the scribe and may they be mentioned by God in eternal paradise. Amen. Year 1580”.


In manuscript Arm.13 a definite person is represented in identical colophons as “clerk, scribe”, a person of holy orders – “deacon Lussig”. But even here the compiler doesn’t declare himself as an interpreter but calls himself yazuc€п-gric€ “scribe”.


Armenian colophons from manuscript Arm.�13


¶с»уіх УЗйіЩµ. іЭЗЩілп ·сгЗл ЙбхлЗП ліПіхіс·Зл: єс»л іЭП»іЙ іХіг»Щ ЫЗЯ»Й З п‰с‰, Ё і‰Н‰ ЅУ»Ѕ ЫЗЯї (14v) “The hand of a thought�less scribe Lussig, deacon, writes this. With humble face I beg to remember our Lord, and the Lord would remember you”.


јіЭісЕіЭ ·сЗгл лбсі ЅЙбхлЗП лісПіхі·Э. ЫЗЯ»луЗщ З п‰с‰ Ё і‰Н‰ Ѕщ»Ѕ ЫЗЯї (62r) “Unworthy scribe of this deacon Lussig. Re�mem�ber God and the Lord would remember thou (you)”.


јіЭісЕіЭ ·сЗгл ЅЙбхлЗПЭ іХіг»Щ ЫЗЯ»Й З п‰с‰ (87r) “Unwor�thy scribe deacon Lussig begs to remember God”.


јЩ»Хіеісп Ё ЅіЭісЕіЭ ·сЗгл ЅЙбхлЗП лісПіхіс·Э. іХі�г»Щ ЫЗЯ»Й З п‰с‰ і‰Н‰ ЅТ»Ѕ јЫЗЯї (113r) “Sinful and unworthy scri�be Lussig, deacon, begs to remember God, and He would remember you”.


о‰с‰ Ыл №бх бХбсЩ»і, Ѕ·сЗгл ·сыулЭ №бх ЫЗЯ»і, Ё ГбХбхГ‰З‰ Щ»�Хіу ЯЭбсС»і, №ілбхуЗ №ілл еліП»і. ЅЙбхлЗП іЭбхЭ пЛЩіс ЫЗЯ»і У»йщл ч№З ·Зсл ЩЭі, Ё ЩіпбхЭл З СбХ №ійЭі: Ё іЭбхЭ ЗЩ Ыхп‰Э ЩЭі (224r) “Blessed Jesus remember the writer of this show him Your favor and give him absolution, adorning him by your lesson and remember the ignoramus by name Lussig. (And may) my hand rot and my finger turn into dust, but may this writing remain and my name be preserved in eternity”.


Внй: ЗГ: іхісп»уін (94r) "Completed in year 1029".


Qypchaq colophons from manuscript Arm.�13


Yazdпrgan sarnagan bilд birlдngдylдr yazuc€п blд da a±пlgaylar Te±ri alnпna me±i uc€maЄпna, amen. Tvagan 1029 (21v) “May the en�trusting person and the reader join together with the scribe and may they be mentioned by God in eternal paradise. Amen. Year 1580”.


YazпЄlп Lusig sargawaknп a±gaysen, nec€д sarnasa±, bir "Atamпz, ki kцktдsen" bilд (58v) “Reading every time remember sinful deacon Lussig by one “Our Father””


Men, Lusig sargawak, yazdпm, sarnagan yazuc€п bilд a±пlgay K‘risdosnu± alnпna (119v) “Wrote me deacon Lussig, may the reader together with scribe be remembered before Christ”.


Yazdпrgan sarnagan bilд yazuc€п bilд birlдngдy, K‘risdosnu± yar©u kьnьnд a±пlgaylar bir yerdд (186v) “May the entrusting person and the reader join together with the scribe and may they be mentioned before Christ on Judgment Day”.


In Venetian manuscript N�359, 1581 obviously being assured that the new edition of the translation was good in general, deacon Lussig decides to claim his authorship though not directly but modestly lamenting that it was very difficult for him to translate and that translation was all he could do. Verbatim:


Yalbarпp Єolarmen sizdдn, Єardas€lar, ki nec€д bu bitikni sarnasa±пz, a±gaysпz men yazпЄlп Lusig sargawaknп bir hajr mer bilд, da Krisdos sizni dд a±gay kendini± ekinc€i kelganinд, da bos€atkay yazпЄlarп±пzga, da arzani etkдy kцktagi ЄanlпЄka me±i me±ilik amen (38v-39) “I beg you and ask you brothers while reading this book remember me ever time a sinful deacon Lussig by one “Our Father” and Christ would also remember you in the time of His second advent, and may He forgive your sins and may He favor you with Divine kingdom for ever and ever. Amen”.


Kцp Єпyпn bilд c€пЄardпЄ Єпpc€aЄ tilinд ermeni sa©mosnu, yamanlama±пz, zerд Єudrдtimiz bunc€a edi, artпЄпn Krisdos tьgдllдgдy (124r) “With much difficulty have we translated the Armenian Psalter into Qypchaq language: do not abuse because this was all that our strengths allowed us and may the remaining part be completed by the Christ”.


Comparing colophons, Z.�Dubinska supposed that there were two individual Qypchaq translations: “anonymous” – manuscript 3546/III, dated year 1575 and deacon Lussig’s – Vienna, Arm. 13, dated year 1580 [Dubin›ska 1961: 212]. But we are inclined to conclude that the interpreter and editor of further versions was one person – Lussig, who by 1580 achieved big success in paleography, study of the Bible, Old Armenian, Hebrew, Greek, Latin and Polish language and mastered translation habits and by that time took holy orders of deacon.


Many psalms, prayers, songs, hymns included into Psalter are also part of Armenian-Qypchaq prayer books. Very often the scribes didn’t limit their efforts just with copying but tried to improve and correct the translation. This sometimes resulted in entirely new translations. In future we plan to publish readings from other versions of the Psalter, and in a separate book – the Prayer books texts in all of versions we have.


In the present edition we publish two earliest versions of Armenian-Qypchaq Psalter by manuscripts 3546/III and Arm.13. Both of them are bilingual while other records do not contain the original Armenian text.


Armenian parts of both versions do not differ textually, if to ignore some peculiarities in orthography, fewer abbreviations and presence of prosodic notes in the second version. Both contain songs, prayers, and hymns from different books of Old Testament in proper places. But manuscript of 1580 compared to the previous one includes Psalter 151, prayer of Azaria and Three Young Men, and also some texts from New Testament that were not included into the first version. In general the Armenian text is identical to canonic summary text of Johannu�Zohrabean.


The third material we publish here, is a glossary to the Psalter by manuscript N�2267 from Mesrop Mashtots Institute of Ancient Manuscripts (Matenadaran, Yerevan, Armenia), written (started to be written) April 12, 1581 by the same deacon Lussig, to which testify Armenian and Qypchaq notes on page 43r. Notably, that Venetian manuscript 359 is dated by year 1581. Probably the purpose of the glossary correlation between versions and other problems related to authorship can be clarified after it is compared to manuscript 359 and with Qypchaq records of later dates to which we hadn’t had access yet.


Used sourses


I. Krakow, Czartorysky Museum, 3546/III. A Psalter with other Old Testament and Gospel Hymns, Songs and Prayers. Written and illuminated by Anonym. Lviv, 1575.– 258+2 unnumbered sheets (64a and 91a). Language: Armenian and Qypchaq verse by verse. Script: Armenian bolorgir.


II. Vienna, Austrian National Library, Arm. 13. A Psalter with other Old Testament and Gospel Hymns, Songs and Prayers. Written and illuminated by deacon Lussig. Lviv, 1580.– 2 unnumbered sheets+210 sheets (without end)+1 blank sheet. Language: Armenian and Qypchaq verse by verse. Script: Armenian bolorgir.


III. Yerevan, Mesrop Mashtots Institute of Ancient Manuscripts (Matenadaran), N�2267. Deacon Lussig Collection.– Lviv, 1581-1598.– 16x20,5cm. 189 sh. Language: Armenian and Qypchaq, Polish and Ukrainian glosses. Script: Armenian bolorgir, notrgir.


The collection includes: paradigms of Armenian words mostly verbs with by morphemic translation into Qypchaq language (sh. 30r-42v); Armenian Kypchak glossary to the Psalter (sh. 43r – 52v); fragment from Gospel on Worship of Men of wisdom and shepherds to the newborn Jesus (sh. 112r112v); a note on Gospel (sh. 113r-113v); Song of resurrection of Christ (sh. 131v, 129r); sermon of vardapet Vanangan on night watch, fasting and breaking fast (sh. 131r); a recipe of longevity balsam (sh. 130r).


Colophons:


ді‰ЩбхГЗ‰ СіЫЗ & ЛБµгіЛ Й»ЅбхџЗ. Щ»ПЭ»іЙ ЄЙбхлЗП (43r) "A story in Armenian and Qypchaq languages, Lussig explain this".


В‰н‰ й‰Й‰ іесЗЙ Е‰µ‰. Т»йіЄЩµ ЙбхлЗП лісПіхі·З. ЛыЙбх іЯБсі ЙбхлЗП. dijakonus armenus “April 12, 1030/1581. Deacon Lussig wrote this. Written by hand of an Armenian deacon Lussig”.


We shall also give that scarce information we have on manuscript 359 from Venice.


Venice, Mekhitaristen Congregation Library 1 359. A Psalter with other Old Testament and Gospel Hymns, Songs and Prayers. Written and illuminated by deacon Lussig. Lviv, 1581.– 316 sheets. Language: Qypchaq. Script: Armenian bolorgir.


Ukrainian Armenians used Armenian script in their Western version. For correct reading we recommend to use the table of transliteration and transcription given below.


While making comparative historic analysis Armenian Qypchaq language we were convinced that for reading Qypchaq texts there was no use in traditional Armenian transliteration and also compro�mi�sed transliteration based on it with elements of transcription be�cause this doesn’t disclose Qypchaq vocalism and even significantly shade peculiarities of consonantism.


Correlation between Arme�nian-Qypchaq script and pho�netics was disclosed in de�tail in our previous works [Gar�ka�vets 1987; 1988, and others], which we offer to our grateful readers. That is why we present Qyp�chaq texts in this edi�tion in their original Arme�nian script and in Turkological transcription clarifying the previous readings whenever necessary.


